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Q&A: Should Mufti AK Hoosen Apologise? 

 

Question 

 

Please find attached an audio clip of the Fatwa given by Mufti AK Hoosen with regards to 

the Hindu wedding that took place in Cape Town. Following this Fatwa, the MJC has issued a 

statement in which they effectively demand that Mufti AK Hoosen and other Ulama who 

have given a similar Fatwa should apologize to Mr Ebrahim Rasool and his family. The MJC 

said that what happened at the wedding is part and parcel of inter-faith events, and are 

difficult to avoid.  

 

Is the Fatwa given by Mufti AK Hoosen correct and does he have to apologize to Mr Ebrahim 

Rasool? 

 

Answer 

 

Due to time constraints, I will be very brief. Before answering your question, it is important 

to lay out the foundation and explain certain elementary issues. 

 

The Elements of Imaan 

 

Imaan means to believe in, to regard as true, to be pleased with, to be at ease with and to 

submit to each and every such teaching of Rasulullah  which we know for sure1. 

For this conviction to materialise and subsist, it must be free of anything and everything 

                                                           
قال جمهور األشاعرة والماتريدية: اإليمان هو التصديق بالنبي صلى هللا عليه وسلم وبكل ما علم مجيئه به من الدين بالضرورة أي 1 

 .اإلذعان، والقبول مع الرضا، والتسليم وطمأنينة النفس لذلك؛ تفصيال فيما علم تفصيال، وإجماال فيما علم إجماال

 420ص  1االنوار البهية ج  لوامع
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which is contrary to Imaan2. This belief is made up of four elements3, three of which are 

positive and one is negative4. The three positive elements are: 

(a) To be pleased with and love all the teachings of Rasulullah ; 

 

(b) To respect and have reverence for each and every teaching of Rasulullah ; 

 

(c) To accept to be true and submit to all the teachings of Rasulullah . 

Submission envisages the commitment to practice all that which Rasulullah 

 desired us to carry out, and to refrain from all that which he prohibited us 

from. Whether going forward the person will carry it out or not is a separate issue. 

However, for Imaan to come into existence, a person must in principle have devoted 

himself5 to carry it out. There must be a pledge in the heart to make one’s best effort 

in carrying out all the teachings. 

 

                                                           
اعتبر في ترتيب الزم الفعل وجود امور عدمها مترتب ضده كتعظيم هللا تعالى وانبياءه وكتبه وبيته وترك السجود للصنم ونحوه 2 

فية على انه واالنقياد هو االستسالم الي قبول اوامره ونواهيه الذي هو معنى االسالم، وقد اتفق أهل الحق وهما فريقا األشاعرة والحن

ن ال ايمان بال اسالم وعكسه، فيمكن اعتبار هذه االمور اجزاء لمفهوم اإليمان فيكون انتفاء ذلك الالزم عند انتفاءها النتفاء االيمان ا

 وجد

 87 ص, االكفار اصول في االفكار ابكار

 

 مكفر هو بما االتيان وعدم القدرة عند بالشهادتين التلفظ هو شرط لقبوله ولكن الخاص التصديق هو االيمان بل

 84ابكار االفكار في اصول االكفار, ص 

 

 .راضو تبحم: دنی اور امتم رضورایت دنی رپ رایض رانہ اور اس ےک اسھت تبحم رکان1 3 

 .۔ میظنت و ارتحام : دنی اور امتم رضورایت دنی یک میظعت رکان، ان وک اقلب تمظع وارتحام انھجمس2

 . میلست و اایقند دنی اور اس ےک اسرے یعطق ااکحم یک رفامن ربداری رکان ۔ 3

 :. اخمفل اداین و ذمابہ ےس زیبار وہان4

 ااسنن املسمن ابیق ںیہنہی اچروں اومر اامین ےک رضوری ولازم ںیہ، ان ںیم ےس ارگ وکیئ اکی یھب وفت وہ اجےئ وت اامین اکدعلم امشر وہ اگ اور اس رطح رکےن ےس 

 370ابكار االفكار في اصول االكفار, ص 

 
4
 Negative in the sense of requiring opposition or resistance. 

 
5
 The male gender is frequently used in this answer, but is interchangeable.  
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The fourth aspect, which is negative in nature, is the opposition to and renouncement of all 

religions and ideologies other than Islam.6 It calls for abhorrence of all false beliefs.  

 

This fourth element is so central, significant and vital that Allah  , in His infinite 

Wisdom, has placed it in the very beginning of the Kalimah Tayyibah. We start by negating 

all false gods, which by extension includes all false religions, i.e. all religions beside Islam, 

before affirming Allah’s  attributes.  

 

It was this fourth element which caused all the Ambiyaa  to earn enemies, and the 

same goes true today. Those who are afraid of gaining enemies will be seen to compromise 

on this element.   

 

If any one of these four elements is absent, Imaan itself is non-existent. Such a person in 

which any one of the four is missing will not be a Muslim. 

 

Complimentary Antonyms 

 

A state and its opposite cannot coexist. For example, a number is either odd or even. It 

cannot be both, nor somewhere in between. Other examples are that a person cannot be 

inhaling and exhaling at the same time, nor can a room be vacant and occupied 

simultaneously. The same relationship lies between Islam on the one hand, and all other 

                                                           
  

6
ًدا َوأَن هللا إاِلَّ  إِلَه اَل  أَن يْشهد َحتَّى َوَعِليهِ  لَهُ  ِبإِْساَلِمهِ  َمْحُكوًما ُمسلما اْلَكاِفر يصير اَل   َعنهُ  ويتخلى اإْلِْساَلم سوى دين كل ويجحد هللا، َرُسول ُمَحمَّ
 (763/ 2) والكتاب السنة بين الجمع في اللباب

 
أَ  أَنْ  َوإِْساَلُمهُ )  ا أَوْ ) اإْلِْساَلمِ  ِسَوى( اأْلَْدَيانِ  َعنْ  َيَتَبرَّ َهاَدَتْيِن، ُنْطِقهِ  َبْعدَ ( إلَْيهِ  اْنَتَقلَ  َعمَّ  َيْنَفْعهُ  َلمْ  اْلَعاَدةِ  َوْجهِ  َعلَى ِبِهَما أََتى َولَوْ  اْلَفْتِح؛ ِفي َوَتَماُمهُ  ِبالشَّ
أْ  لَمْ  َما ة   َيَتَبرَّ اِزيَّ  َبزَّ
 (226/ 4( )المحتار رد) عابدين ابن وحاشية المختار الدر 

 
َهاَدِة، ِبَكلَِمةِ  َيأِْتيَ  أَنْ  َتْوَبَتهُ  َولَِكنَّ  أَ  الشَّ ى أَوْ  اإْلِْساَلمِ  ِسَوى ُكلَِّها اأْلَْدَيانِ  َعنْ  َوَيَتَبرَّ ا َيَتَبرَّ ي اْلَيُهوِديِّ  ِمنْ  اإْلِْساَلمِ  َتَمامَ  َفإِنَّ  إلَْيِه، اْنَتَقلَ  َكانَ  َعمَّ َبرِّ  َعنْ  التَّ

ِة، ي النَّْصَراِنيِّ  َوِمنْ  اْلَيُهوِديَّ ِة،ا َعنْ  التََّبرِّ ي اْلُمْرَتدِّ  َوِمنْ  لنَّْصَراِنيَّ هُ  اإْلِْساَلِم؛ ِسَوى ِملَّة   ُكلِّ  َعنْ  التََّبرِّ أَ  َوإِنْ  َمْنَفَعة ، ِملَّةُ  ِلْلُمْرَتدِّ  لَْيسَ  أِلَنَّ ا َتَبرَّ  اْنَتَقلَ  َعمَّ
 .اْلَمْقُصودُ  ُهوَ  َما َحَصلَ  َفَقدْ  إلَْيهِ 
 (99/ 10) للسرخسي المبسوط 

 

ةِ  َشاِهَدانِ  َعلَْيهِ  َشِهدَ  َولَوْ  دَّ ُ، إالَّ  إلَهَ  اَل  بِأَنْ  أَْقَرْرت إنْ : قِيلَ  َفأَْنَكَرهُ  بِالرِّ ًدا َوأَنَّ  هللاَّ ِ  َرُسولُ  ُمَحمَّ  لَمْ  اإْلِْساَلمِ  ِدينَ  َخالَفَ  ِدين   ُكلِّ  ِمنْ  َوَتْبَرأُ  هللاَّ

 َغْيِرهِ  َعنْ  ُيْكَشفْ 

 (367/ 8) المزني مختصر
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religions, worldviews and ideologies on the other hand. The one automatically excludes the 

other.  

 

This also applies to the four elements that make up Imaan.  

 

Therefore, it cannot be said that a person is both pleased with the teachings of Islam and 

also frowns upon such teachings. Similarly it cannot be said that a person respects such 

teachings and at the same is discourteous to those teachings. The existence of one state of 

mind automatically excludes its opposite. Based on this it is easy to understand that 

statements which have the effect of showing displeasure, disrespect or rebelliousness 

against any of the teachings of the Shari’ah will automatically negate Imaan. Such a person 

would have committed kufr.  

 

Likewise when it comes to the fourth element, a person cannot have both love and hatred 

for any the other religions. A person cannot have allegiance to both Islam and another 

religion, nor can he simultaneously display affinity and fealty to Islam and some other 

ideology. The person must necessarily deny, disavow, express disapproval of and renounce 

all other religions. This is an essential and indispensable component of Imaan.  

 

Having understood this, it is rational to follow that any person who expresses allegiance to 

any other religion or displays the pleasure to be associated with any other religion is in 

effect devoid of the fourth element of Imaan, and hence not a Muslim.7 

 

                                                           

  

7
م وت رفک اور الہ رفک ےک اعشر وک اانپان ےہ 

فس

س یک صا  و ع و  تئی وا ی پو ی ،اننہ،  بیل ےل وجمالثم اس ابعرت ںیم نج اومر وک رفک رقار دای ایگ ، اینبدی وطر رپ اس یک دو ںیمسق ںیہ، اکی 

ا  ای رینوز و ریغ ذمیبہ رقتابیت ںیم رشکی وہان دورسی مسق

 

 ہی ےہ ہک رفک وک االسم ےک اقمےلب ںیم رتہب اھجمس اجےئ۔ ںیم اکٹلان، زانر ابدنهن

  اءاقت  ےس وزلوم اک اءاقت  با ت وہ اجہاےہ۔دوونں ےک رفک وہےن یک اینبدی وہج یہی ےہ ہک اس ںیم اامین اک اکی الزم ینعی اخمفل اداین و ذمابہ ےس زیباری وفت وہراہ ےہ اور الزم ےک

 391ابكار االفكار في اصول االكفار, ص 

 



Page 5 of 27 
 

Imitation 

 

Showing affinity to any other religion does not necessarily have to take the form of verbally 

expressing that one has adopted such a religion. If a person, through his action, displays the 

reasonable impression that he is affiliated to that other religion, such a display will be 

sufficient to declare that such a person has left the fold of Islam. 

  

The Fuqahaa (Jurists)  have given examples of such actions which in themselves create 

the reasonable impression that the one carrying out such acts is content and complacent to 

be affiliated with such religion. A few examples are: 

 

(a) In the environment where the Majoos (Zoroastrians) had their own specific type of 

headgear (cap / Topi), should a Muslim wear that particular type of headgear, the 

Muslim would have left the fold of Islam. This applies where the act is carried out 

voluntarily (without coercion) and without any other known reasonable objective. 

This was in the circumstances where this particular form of headgear was exclusively 

associated with the Majoos, and such a fact was common knowledge in the public 

domain.8 

                                                           
ِحيحِ  َعلَى َرْأِسهِ  َعلَى اْلَمُجوِسيِّ  َقلَْنُسَوةِ  َوبَِوْضعِ  8 ارِ  َوبَِشدِّ  اْلَبْردِ  أَوْ  اْلَحرِّ  َدْفعِ  لَِضُروَرةِ  إالَّ  الصَّ نَّ  َخِديَعةً  َذلِكَ  َفَعلَ  إَذا إالَّ  َوَسِطهِ  فِي الزُّ

 لِْلُمْسلِِمينَ  َوَطلِيَعةً  اْلَحْربِ  فِي

 (133/ 5) الطوري وتكملة الخالق ومنحة الدقائق كنز شرح الرائق البحر

 

 (من) وهو[ أي] العائق على صفراء خرقة خاط أو فيها بهم وتشبه لبسها أي المجوس بقلنسوة تقلنس من الصغرى الفتاوى وفي

 باليهود شبه  نفسه أو يكفر فال وإال زنار سماه أو ربطهم أو بخيطهم مشابها كان إذا كفر أي خيطا الوسط في شد أو شعارهم،

 كفر المنوال هذا و علی ولو أي والهزل المزاح طريق على سيرة أو صورة أي والنصارى

 من ممنوعون فإنا محله في فليس بدعة أيضا األزبكية؟ قلنسوة البس بأن الكسوة هذه لبس عليه اإلنكار مقام في العلماء بعض جواب

 أفعال من أو السنة أهل أفعال من سواء مباحة كانت ولو بدعة، كل عن منهيون ال شعارهم في المنكرة البدعة وأهل بالكفرة التشبه

 أن إلمكان بشيء ليس البرد وضرورة مطلقا، يكفر أنه الصحيح ولكن المحيط، وفي. الشعار على فالمدار البدعة، وأهل الكفرة

 إلى ضرورة فال البرد، فتدفع اللبد قطعة تصير حتى الهيئة تلك عن ويخرجها يمزقها

 يغيرها أن له فليس القلنسوة، تلك الكافر أعاره أو مستأمنا أو أسيرا المسلم يكون بأن الضرورة تتصور قلت. الهيئة تلك على البسها

 فقد كتفه على العسلی وضع أو وسطه على الزنار شد ولو. البرد دفع من مانع يكون ال قد الهيئة تلك تغير أن على الهيئة تلك عن

 . .فعله في مكرها يکن لم إذا أي كفر،

 أو اليهود بزنار تزنر ومن. كفر وإال يكفر ال األسارى لتخليص فعل إن االستروشني جعفر أبو قال الزنار، شد ولو الخالصة، وفي

 ألن المحيط، وفي الزوج، وحرم الظهيرية کفروفي زنار هذا وقال حبال وسطه على شد ومن كفر، كنيستهم يدخل لم وإن النصارى

 ملجئة، ضرورة غير من کفر بلباس تلبس ألنه أي كفر للتجارة الحرب دار ودخل الزنار المسلم شد وإن. كفر هو بما تصريح هذا

 على أي السواد لبس في العلماء أكثر أي األكثرية قال وكذا قال. تقدم ام على األسارى لتخليص لبسها من بخالف مترتبة، فائدة وال
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(b) A Muslim puts on the cap of the Majoos as (a) above. Someone rebuked the Muslim. 

In response thereto, the Muslim tried to justify his action and said that one should 

be open-minded. In this case, the Muslim has committed kufr and left the fold of 

Islam.9 Not only is he identifying himself with the Majoos, but is further justifying his 

position.  

 

(c) In former times the Christians and Jews used to wear a specific type of braid or 

thread around their waist, which was called Zunnaar. It was commonly known that 

                                                                                                                                                                                     
 في خديعة فعل إذا إال كفر هازال أو جادا المجوس قلنسوة لبس أو العسلی وأخذ الزنار شد إذا الملتقط وفي. المعتاد لبسهم منوال

 مستقيما أو سويا القلب يكون أن ينبغي فقال عليه أنكر أي له، فقيل رأسه على المجوس قلنسوة وضع ومن الظهيرية، وفي. الحرب

 .الشريعة ظواهر حکم أبطل ألنه أي کفر،

 350346 - شرح االمام علي القاري علي كتاب الفاظ الكفر للعالمة بدر الرشيد ص 

 

 ما واعترض فال، وإال كفر باإلسالم تهاونا أو إليه الميل أو بدينهم الرضا بنية ال أم الحرب دار دخل سواء الكفار زي لبس وحيث

 لم الحرب دار في لصنم سجد لو أنه عنه تعالی هللا رضي الشافعي عن نقل حسينا القاضي بأن الكفار زي مسألة في النووي ذكره

 أنه الظاهر ألن المسألتين في االرتداد القاضي عن المطلب في نقل بردته، حکم اإلسالم دار في الكفار زي لبس وإن بردته يحكم

 ما هو باإلسالم تهاونا و فيه بقولي بينته وقد ، النووي إليه أشار الذي التفصيل على اإلطالق هذا بحمل ويجاب عقيدة عن إال اليفعله

 .انتهى کافرة صار باإلسالم تهاونا الذمة أهل غيار رأسه على وضع لو:  قال حيث( كافيه( في الخوارزمي به صرح

 الهيتمي المكي بن حجرال  234ص  اإلسالم بقواطع إالعالم

 

 .بذلك راضياً  عامداً، عالماً، الدينية؛ بشعائرهم خاص هو مما ونحوه المجوس، قلنسوة أو كالصليب، الكفار؛ شعائر من شيء لبس

 (300: ص) والجماعة السنة أهل عند نواقضه خوارمه، حقيقته، اإليمان

 

رين بعض َوَقالَ  يكفر اَل  َبعضهم َوَقالَ  يكفر َبعضهم َقالَ  راسه على اْلَمُجوس قلنسوة وضع رجل  أَو اْلبرد لَضُروَرة َكانَ  إِن إِنَّه اْلُمَتأَخِّ

 يكفر اَل  اللَّبن تعطيه اَل  اْلَبَقَرة أِلَن

 (415: ص) الحكام لسان

 

ِحيحِ  َعلَى َرْأِسهِ  َعلَى اْلَمُجوسِ  َقلَْنُسَوةِ  بَِوْضعِ  َوَيْكفُرُ   َقَصدَ  إنْ  قِيلَ وَ  اْلَبْعِض  ِعْندَ  َواْلَبْردِ  اْلَحرِّ  َدْفعِ  لَِضُروَرةِ  أَوْ  اأْلَِسيرِ  لَِتْخلِيِص  إالَّ  الصَّ

ْشبِيهَ  بِهِ  نَّارِ  َشدُّ  َوَكَذا َيْكفُرُ  التَّ  .َوَسِطهِ  فِي الزُّ

 (698/ 1) األبحر ملتقى شرح في األنهر مجمع

 
 كفر – مستقيما أو سويا القلب يكون أن ينبغي:  فقال له فقيل رأسه على المجوسي قلنسوة وضع من 9

 84الفاظ الكفر لبدر الرشيد ص 
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such a type of dressing was exclusively associated with the Jews and Christians. In 

such circumstances, if a Muslim had to voluntarily wear such a Zunnaar, he would 

have committed Kufr and would have come out of the fold of Islam.10 

 

(d) If it is the day of festivity of the kuffaar, and they are holding a public procession 

setting out towards their church or other place of worship dressed in their particular 

religious attire, should a Muslim join the procession wearing the same attire, he has 

committed kufr and come out of the fold of Islam.11 

 

                                                           
نَّارَ  شد إذا: ومنها 10  على شدَّ  وإذا يكفر، أنه والصحيح رْأسه، على المُجوس َقلَْنُسوةَ  وَضعَ  إذا فيما واختلفوا َكَفر، وسطه، على الزُّ

اَر، وَسِطه على َشدَّ  وإذا َيْكفُر، أنه على فاألكثرون ُزنَّار، هذا: فقال عنه، فسئل حْبالً، وسطه نَّ  َيْكفر، للتجارة، الحرب دار ودخل الزُّ

 يكفر ال األساَرى، لتخليص دخل وإن

 (105/ 11) العلمية ط الكبير بالشرح المعروف الوجيز شرح العزيز

 
 

ْيُروزِ  َيْومَ  َوبِِشَرائِهِ  اْلَيْومِ  َذلِكَ  فِي َيْفَعلُونَ  فِيَما َمَعُهمْ  َواْلُمَواَفَقةِ  اْلَمُجوسِ  َنْيُروزِ  إلَى َوبُِخُروِجهِ 11    َذلِكَ  َقْبلَ  َيْشَتِريهِ  َيُكنْ  لَمْ  َشْيًئا النَّ

ْيُروزِ  َتْعِظيًما  اْلَيْومِ  لَِذلِكَ  َتْعِظيًما َبْيَضةً  َولَوْ  لِْلُمْشِرِكينَ  اْلَيْومَ  َذلِكَ  َوبِإِْهَدائِهِ  َوالشُّْربِ  لِْْلَْكلِ  اَل  لِلنَّ

 (133/ 5) الطوري وتكملة الخالق ومنحة الدقائق كنز شرح الرائق البحر

 

 كالسجود فعله مع باإلسالم مصرحة صاحبه كان وإن کافر من إال اليصدر أنه على المسلمون أجمع فعال فعل من وكذا (۸۰)

 وغيرها الزنانير من بزيهم أهلها مع الكنائس إلى المشي أو والنار للصليب

 الهيتمي المكي البن حجر  271اإلسالم ص  بقواطع إالعالم

 

 إال بالكفر القطع يخالف ما النووي كالم من مر وقد كفر وغيرها فقد الزنانير من بزيهم أهلها مع الكنائس إلى مشى لو:  ومنها - ۷۲

 بأنه أو. اإلسالم بدين وتهاونه بالكفر برضاه قاضية كنائسهم إلى معهم والمشي بزيهم التزيي من االجتماعية الهيئة بأن يفرق أن

 .كفر ذلك وكل. دينهم علي معهم

 397للخاني الحلبي ص «الكفر ألفاظ» في رسالة

 

 َذلِكَ  َقْبلَ  َيْشَتِريهِ  َيُكنْ  لَمْ  َشْيًئا َنْيُروزِ  َيْومَ  َوبِِشَرائِهِ  اْلَيْومِ  َذلِكَ  فِي َيْفَعلُوَنهُ  فِيَما َمَعُهمْ  َواْلُمَواَفَقةِ  اْلَمُجوسِ  َنْيُروزِ  إلَى بُِخُروِجهِ  َوَيْكفُرُ 

ْيُروزِ  َتْعِظيًما  اْلَيْومِ  لَِذلِكَ  َتْعِظيًما َبْيَضةً  َولَوْ  لِْلُمْشِرِكينَ  اْلَيْومِ  َذلِكَ  َوبِإِْهَدائِهِ  َوالشُّْربِ  لِْْلَْكلِ  اَل  لِلنَّ

 (698/ 1) األبحر ملتقى شرح في األنهر مجمع
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(e) If on the day of festivity of the kuffaar it is their custom to give one another gifts, 

then should a Muslim purposefully give one of them a gift on such day, he has 

expressed his pleasure of their religion, and hence has committed an act of kufr.12 

 

The underlying principle behind these rules is that should a person imitate the Kuffaar in 

such a matter which is a distinguishing religious feature of the Kuffaar, such a person would 

have committed kufr13. The underpinning reasoning is that, by carrying out this act, the 

Muslim (or former Muslim) is displaying and by conduct announcing to the world that he 

has no problem in associating himself with, being affiliated to or identifying himself with 

that other religion.  

 

The External Identifier 

 

Islam, Christianity, Hinduism etc. are pre-existing religions. A person at times then chooses 

to associate himself with one of these religions. For us to determine the religion of the 

person and make the link, we suffice on any one feature which is common amongst the 

adherents of that religion, and which is known to be exclusive to that religion. We rely on 

ordinary common knowledge. Specialised knowledge is not essential to make the link.  

 

Christian priests generally wear a particular type of Clerical collar. That is why their priests 

are often referred to as “A man of the collar”. This is not worn by members of other 

religions. The average member of the public, upon seeing a person wearing such a collar, 

                                                           
 ومفهومه إهدائه، في بهم تشبه أو وإغوائه كفره، على أعانه ألنه أي كفر النيروز يوم وسجالم إلى بيضة أهدى من الخالصة وفي 12

 إلى قصد غير من اتفاقية وقع إن إال اللهم موجود، التشبه إذ نظر وفيه يكفر، ال المسلم إلى النيروز يوم في شيئا أهدي لو أنه

 مع الكفر وضع استحسن ألنه. كفر وضعوها حسنة سيرة مسلم فقال النيروز يوم المجوس اجتمع النوازل، مجمع وفي. النيروزية

 تعظيم به أراد إن ذلك ، قبل يشتريه يكن لم شيئا النيروز يوم اشترى ومن الصغرى، الفتاوى وفي. اإلسالم سيرة استقباحه تضمن

 اليوم أن علم إذا وكذا قلت. يكفر ال النيروز( يوم) اليوم هذا أن يعلم ولم( الشراء) اتفق وإن الكفرة، عيد عظم ألنه أي كفر، النيروز

 تعظيم به وأراد شيئا إنسان إلى النيروز يوم أهدی ومن. يكفر ال فإنه ونحوها ضيافة حدوث من آخر بسبب اشتراه لكنه النيروز، هو

 عليه يخشى عنه المسئول أعطي ولو أي الكفر، المعلم على يخشى عنه، المسئول يعطه ولم النيروزية المعلم سأل ولو. كفر النيروز

 .الكفر

 353اافاظ الكفر للعالمة بدر الرشيد ص شرح االمام علي القاري علي كتاب

 
 مصرحا كان وإن. كفر فقد النار أو للصليب كافر کالسجود من إال يصدر ال أنه المسلمون أجمع فعال فعل من أن:  ومنها - ۷۱ 13

 .فعله باالسالم مع

 397للخاني الحلبي ص «الكفر ألفاظ» في رسالة
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draws the reasonable conclusion that the person before him is a Christian. This does not 

require any particular specialised knowledge. In order to make the link, he is not required to 

do in-depth research as to what the history of the collar is, or what is its significance. This 

much suffices that it is common-knowledge that only Christians where this type of collar.  

 

For the link to be reasonably made, it is not a requirement that the link must symbolise a 

specific false belief. Nor must it have any particular religious significance. This much is 

adequate that in the ordinary course, the average person normally associates that link 

exclusively with that religion.  

 

So if, Allah  forbid, a Muslim freely and voluntarily wears such a collar in public, he 

is displaying to the world that he has no issue with identifying himself as a Christian. He may 

then rightfully be declared a kaafir.  

 

For such a pronouncement to be valid, it is not required that the collar be a symbol of 

trinity, atonement, crucifixion, divinity of Jesus or any other false belief. Also, this much is 

sufficient that the person involved knew that this piece of attire was exclusive to Christians.  

 

The same applies to the examples given above. It is not essential that the cap of the Majoos 

has any false belief attached with it. In the society referred to by the Fuqahaa, if the 

ordinary person in the street had to be asked regarding the one who is wearing such a cap, 

he would without hesitation say that the person is a Majoos. He would consider it self-

evident, not requiring any particular special knowledge or research to come to such a 

conclusion.  

 

A person is driving along the highway. A man steps out from the side, dressed in full police 

uniform, and gestures to the driver to pull over. Societal norms and the legal convictions of 

society demand that the driver recognise that he is being given a command by a police 

officer, and hence he has to obey. If later on in court the driver alleges that he did not know 

that the person was a policeman, such an averment would be considered ridiculous. For 

such a person to recognise the man to be a police officer it is not required that he be first 

shown the police officer’s letter of appointment. This much is sufficient that he was dressed 

in a uniform exclusive to members of the police force. That itself is an adequate identifier. It 

would be unreasonable for the driver to assert that notwithstanding such a glaring form of 

identification the driver was ignorant of the officer’s legal authority.  
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In the case of where imitation leads to kufr, by adopting the particular identifier the person 

is implying: 

 I know that the identifier is something exclusive to Christians (for example), 

 I am cognisant that upon adoption this identifier the average onlooker with an 

ordinary level of knowledge and intelligence will most likely get the impression that I 

am a Christian,  

 It would be reasonable for such impression to be formulated from the scene, and 

 I have no issue with such an impression coming into being.  

 

Outer Dimension 

 

We do not know, nor can we be expected to know, the inner state of a person’s heart. We 

are hence allowed and also required to rely on the outer display. Based thereon we may 

rule, for worldly purposes, whether a person is a Muslim or not. In as far as the inner reality 

is concerned; Allah  will deal with the person according to His complete knowledge. 

This is expressed in the following Maxim: 

 

 السرائر يتولى وهللا بالظاهر نحكم نحن

We give a ruling based on the apparent 

Allah  is in charge of the hidden. 

 

So if we see a person performing Salaah for example, we can take it for granted that he is a 

Muslim, without asking questions14. The reverse also applies. If we see a person wearing the 

Christian cross, unless exceptional circumstances exist, we can conclude that he is Christian.  

 

                                                           
 حجة االستدالل يجعل من وعامة والجماعة السنة اهل عامة عند وضده خالفه على يدل شكله على يدل كما الشئي14 

 20اصول الدين للبزدوي ص 
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Takeer 

 

Takfeer is the declaration stating that a person has committed kufr. The result is that the 

person leaves the fold of Islam. In other words we will not treat such a person as a Muslim 

in this world. The matter of the Aakhirah is totally in the hands of Allah  .  

 

The topic of Takfeer is vast, which would require volumes to explain. However, a few very 

brief points will be mentioned below.  

 

Takfeer should be the exclusive prerogative of the genuine Ulama. Students and the general 

public do not have the knowledge and expertise to make such pronouncements.  

 

There should never be the desire to make Takfeer. It should be limited to when necessary.  

 

Takfeer is in itself not inherently bad15, nor intrinsically virtuous. It depends on how it is 

used, and is open to abuse. There were many instances in Islamic history where it was 

perverted or used for ulterior motives.  

 

Unfortunately, in respect of takfeer, we find extreme positions being proliferated. On the 

one end in some societies there are individuals who are trigger-happy takfeeris, eagerly 

waiting for people to make the slightest mistake, in which case they start firing away “Faasiq 

Faajir Kaafir, Faasiq Faajir Kaafir, Faasiq Faajir Kaafir”. They consider it an appropriate means 

of expressing their slightest degree of annoyance. Takfeer is a very serious matter. It cannot 

be used in jest, nor merely to produce a threat16 or show disapproval of certain conduct. If 

                                                           
15

 The word Takir-ism is mainly used in pejorative sense.  
 

اِزيَّةِ  َوفِي 16   ْخِويفِ  أَنَّهُ  َوَكَذا بَِكَذا َيْكفُرُ  أَنَّهُ  اْلَفَتاَوى ِمنْ  ُذِكرَ  َما َيقُولُ  أَنَّهُ  اأْلََسالَِفةِ  ِمنْ  َبْعض   َعنْ  َوُيْحَكى اْلَبزَّ ْهِديدِ  لِلتَّ  لَِحقِيَقةِ  اَل  َوالتَّ

ِ  أَُمَناءُ  َيْلَعبَ  أَنْ  َوَحاَشا َباِطل   َكاَلم   َوَهَذا اْلُكْفِر،  اْلَحقَّ  إالَّ  َيقُولُونَ  اَل  َبلْ  َواإْلِْساَلمِ  َواْلُكْفرِ  َواْلَحَرامِ  بِاْلَحاَللِ  اأْلَْحَكامِ  ُعلََماءَ  أَْعنِي َتَعالَى هللاَّ

ابِتَ 
ِدَنا َشِريَعةِ  ِعْندَ  الثَّ د   َسيِّ اَلةُ  َعلَْيهِ  - ُمَحمَّ اَلمُ  الصَّ ُ  َعَصَمنِي - َوالسَّ اُكمْ  هللاَّ ْسَيانِ  بِاْلَخَطأِ  اْلُكْفرِ  َكلَِمةِ  َوَتَكلُّمِ  اللَِّسانِ  َعنْ  َزلَل   َعنْ  َوإِيَّ  َوالنِّ

ِ  َصاَلة   اْلُمْرَسلِينَ  َسيِّدِ  بُِحْرَمةِ  آِمينَ   .أَْجَمِعينَ  َوَعلَْيِهمْ  َعلَْيهِ  لِِلَّ

 (698/ 1) األبحر ملتقى شرح في األنهر مجمع
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there are insufficient grounds to make such a pronouncement, it is likely to rebound on the 

person making the declaration of takfeer. If a person unjustly declares another a kaafir, then 

the one making the declaration is himself at risk of becoming a kaafir.  

 

If, based on some foundation, a doubt exists whether the person committed kufr, one is 

required to err on the side of caution and not make a pronouncement of takfeer. However, 

in that case, the serious nature of the sin needs to nevertheless be stressed upon and driven 

home.  

 

On the other extreme, in some societies Ulama are afraid to make takfeer even when it is 

required17. Whilst takfeer of identified individuals should be avoided unless necessary, 

principle declarations that certain beliefs and acts do constitute kufr need to be 

pronounced. The Ulama should declare that so and so belief is one of kufr, or such and such 

act will take a person out of the fold of Islam, or if a person makes this statement he is no 

longer a Muslim. Without a shadow of doubt, it should be done in a responsible manner.  

 

If the Ulama hesitate in doing so, the lines between Imaan and kufr will become blurred, 

and Muslims will begin to brazenly and defiantly cross those barriers. Over a period of time 

the Muslim society will become desensitized. This will eventually lead to falsehood being 

passed off as truth, and vice as virtue. Sadly, this state of confusion of what Islam is and 

what it is not presently exists in many societies. Those pushing agendas such as secularism, 

feminism, LGBT rights and religious pluralism have audaciously invented a whole “new 

                                                                                                                                                                                     
 رده نقل فقد هللا، وبين بينه فيما ال والتهديد، للتغليظ هو إنما الفقهاء تكفير أن زعم من تجهيل منها نفيسة، فوائد على المسألة في وتبه

 منها الكثيرة، التصانيف وصاحب الرومية الديار مفتي السعود أبي المولى عن وصفها نقلوا المعتبرات، من وهي" البزازية" عن

 فذلك وكذا، بكذا يكفر أنه الفتاوى في ذكر ما يقول كان أنه له سلف ال من بعض عن ويحكى" البزازية" وفي: قال". التفسير"

 يفق فال غيرهم عن ثبت ما وأما حقيقته، على فهو المجتهدين عن صح ما أن والحق باطل، وهذا الكفر، لحقيقة ال والتهويل للتخويف

 وفي. بتمامها" الخالق منحة" وفي أيضاً " اليواقيت" في" البزازي" عبارة ونقل ،"البحر" في وكذلك. اهـ التكفير مسألة في به

 دليل له وبأن األربعة، كاألئمة االجتهاد شروط فيه تكاملت مجتهد وجود زمان في اتفق فإن: هللا رحمه الحطابي عن أيضاً " اليواقت"

 .إلخ بقوله كفرناهم الكفر موجب التأويل في الخطأ أن قاطع

 (62: ص) الدين ضروريات في الملحدين إكفار

 

 
17

 As brother Daniel Haqiqatjou not long ago said: “In a recent talk, I mentioned that the Muslim community in 
the West needs more takfir, not less. *Qualified* scholars need to be willing to openly declare certain views 
and those who espouse them as heretical and outside the fold of Islam. This is something healthy and vital for 
preserving the faith of this generation of Muslims as well as future generations.” 
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Islam” in direct conflict with Quráan and Sunnah, partly because their initial digression went 

unchecked.  

 

What is need is to navigate a moderate path between the above two extremes.  

 

Religious Pluralism 

 

Religious Pluralism, also referred to as Religious Relativism, is the belief that all religions are 

equal in their value and that none of the religions give access to absolute truth. Some have 

expressed it as all religions being different rivers leading to the same sea. At their core they 

are all one and the same, yet they differ in as far as their form and structure. No one religion 

may lay claim to the truth, to the exclusion of other.  

 

The position of Islam is clear. There is only one truth, that of Islam. All other religions are 

false. There is no external reality to those religions. They exist only in minds of men.  

 

The stark conflict between Islam and Religious Pluralism is abundantly manifest. The two are 

complimentary antonyms. The one necessarily negates the other.  

 

Allah ▐ mentions in Surah Aal-e-Imraan Ayat Number 19: 

 

        

 “The [only true] religion in the sight of Allah is Islam.” 

 

And again in Surah Aal-e-Imraan, Ayat Number 85: 
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 “Whoever seeks a religion other than Islam, it will never be accepted from him. And he will 

be amongst the losers in the Hereafter” 

 

The Interfaith Environment 

 

Most often when Muslims are cast into the atmosphere of inter-religious dialogue, they are 

more concerned about creating a personal impression. The discussion frequently goes on 

the pattern where a member from each faith says: I believe in x, y and z. When it comes to 

the Muslims turn, for some reason his exposition of what Muslims believe in is limited to (a), 

(b) and (c) mentioned above. In other words he confines himself to the positive elements of 

Islamic Belief. For some strange reason he stays clear of the fourth element, which demands 

the rejection of all other belief systems. The Muslim is gripped by the fear of not wanting to 

offend anyone, by the desire of making a good impression and of not upsetting the 

cordiality of the discussion. He therefore takes the escape route of deliberately and 

permanently suppressing this dimension of Islam. Herein lays the great danger to his 

personal Imaan. This is a major reason why the interfaith environment is extremely 

hazardous to one’s Imaan. The Muslim unfortunately succumbs to singing along and 

accepting religious pluralism.  

 

Why do Muslims chose to live in the closet in respect of their beliefs? Why are they shy of 

announcing to whole wide world who they truly are? Members of other faiths do not 

experience such awkwardness.  

 

We have not been sent in this world to please the creation. This temporary phase of our 

existence is a test of our faith and actions. Islam, from its very first day, was considered 

offensive to many, and that will continue to the end of this world. There is no pleasing 

everyone. Those who like us should like us for who we truly are, and those who hate us may 

do so likewise. There is no need to shy away from our fundamental beliefs, including the 

negative element. Sadly, apologeticism is a pandemic which has overwhelmed the Muslim 

world.  

 

Surprisingly, members of other faiths do not display such faintheartedness. There are plenty 

Christian Fundamentalists, Jewish Fundamentalists, Hindu Fundamentalists and so on. Each 

of them publicly declares their faith to be the only truth, to the exclusion of others. They do 

not pretentiously shy away from who they really are.  
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The past few decades has seen the rise of what is termed as “militant atheism”. This new 

evangelistic breed of atheists considers it a moral duty to “convert” members of traditional 

religions to their ideology. Richard Dawkins, Sam Harris, Christopher Hitchens and their ilk 

hold back no punches in publicly deriding the notion of an unseen superior being as 

stupidity and utter rubbish. They boldly, daringly and unrelentingly declare the adherents of 

all faiths to be deluded unintelligent fools. They proclaim that believers in religion have a 

legally and constitutionally protected right to be stupid, but stupidity it is. They proudly and 

arrogantly shout out in a loud voice that they see no need to be sensitive to the offence 

their views may generate amongst the believers in religion.  

 

Muslims should at the very least take this cue from such atheists that they do not shy away 

from expressing their convictions, even if others are offended thereby. They are prepared to 

take on ridicule in order to defend their emptiness (atheism). Muslims have an infinitely 

superior conviction to protect, and all the more reason to stand up with confidence. There is 

no reason for Muslims to feel awkward and shy away from their declaration that all religions 

besides Islam are false.  

 

Respect for other religions 

 

Should Muslims not respect other religions? If by respect is meant any degree of veneration, 

reverence or compromise, then the answer is an emphatic NO. Falsehood cannot be 

respected. That would go against the very essence of the fourth element of Imaan and 

undermine pure Tawheed.  

 

However, Muslims should, inter alia, do the following: 

 

A. We must abstain from being derogatory toward their religious symbols and 

practices. It is one thing to say that we do not believe in it and consider it false. It is 

quite another to be hurtful, demeaning and belittling. We are commanded to refrain 

from the latter.  
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Do not verbally abuse those (idols) which are called upon besides Allah, for they (the 

polytheist) will (in response) verbally abuse Allah out of enmity, without knowledge.18 

 

B. Whilst we do not respect their religion, we respect their right to follow such religion. 

We will not interfere, nor condone interference with their religious practices for as 

long as such practices do not affect us. Nor will we compel them to accept Islam19.  

 

C. We will peacefully co-exist with them. For as long as they are not hostile to us, we 

must maintain a cordial and amicable mutual maintenance of rights.  

 

D. We separate the two dimensions which co-exist within the person, the one being his 

humanness, and the other the false belief. Whilst we will abhor the false belief, we 

should definitely respect the person himself, at least on the basis of him being a 

fellow human being. Islam requires from us that we abstain from causing any harm 

to our fellow human beings20, and further commands us to be of benefit to them21. 

We detest the ideology and the practices which flow from such belief, but we also 

simultaneously respect the person as a human.  

 

The Wedding Saga 

 

Now let us turn to the wedding mentioned in the question.  

 

The MJC’s narrative is riddled with inconsistencies. Their essential defence is the absence of 

prior knowledge.  

                                                           
18

 108: األنعام 
 
19

 The whole of Surah Kaafiroon 
 

20
 الناس سلم من المسلم: " يقول وسلم عليه هللا صلى هللا رسول سمعت عمرو، بن هللا عبد سمعت عامر، عن زكريا، حدثنا عبيد، بن محمد حدثنا 

 ويده لسانه من
 (658/ 11) الرسالة ط أحمد مسند
 
21

ثنا الليثي، محمد بن أحمد حدثنا  َة، ْبنُ  ُيوُسفُ  َحدَّ ، َعنْ  َعِطيَّ ُ  َصلَّى النَِّبي   أَن أََنس؛ َعن ثابت  ُهمْ ,  هللاَِّ  ِعَيالُ  اْلَخْلقُ : َقالَ  َوَسلَّم َعلَيه هللاَّ  هللاَِّ  إِلَى َوأََحبُّ

  .لعياله أَْنَفُعُهمْ 
 (332/ 13) الزخار البحر=  البزار مسند
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The information provided is that the son-in-law accepted Islam. A question which arises is: 

Did he renounce Hinduism at the time of reciting the shahaadah, at the very least in his 

heart? If no, then he did not become a Muslim and hence no nikah took place. If he did 

renounce Hinduism, his subsequent conduct does not appear to be consistent with that.  

 

The groom grew up in a Hindu family. It is not illogical to infer that he knew, prior to the 

wedding, that the practices that were to be carried out were distinctly Hindu practices. Let 

alone being from a Hindu family, even those who are not of the Hindu faith understand this. 

It is a matter of common knowledge.  

 

The MJC want the public to believe that the groom only became aware of this after the 

wedding function, when “Mufti Google” was consulted. Hence, according to them, the 

groom did not commit kufr as he had no prior knowledge.  

 

At the ceremony the groom wore an outfit normally only worn by Hindu grooms. Outside of 

that sitting it is extremely rare to find anyone wearing such an outfit.  

 

The stage was decked out in the fashion normally found at Hindu weddings.  

 

Is there not a clear contradiction between renouncing Hinduism and wanting distinctly 

Hindu practices to be part of his wedding?.  

 

What is his current position: Does he regard Hinduism as part of the truth? The purpose of 

the question is not to pry, but to make sense of what transpired. It does not add up to say 

that a person has denounced Hinduism, but at the same time consciously introduced Hindu 

practices in his wedding. There must be a rational explanation.  

 

The same issues can be raised regarding the bride. Does she regard Hinduism to be a false 

religion?  
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We now consider the position of Ebrahim Rasool.  

 

Let us deal with the facts. Do they suggest that Ebrahim Rasool finds Hinduism and 

Christianity repugnant, or is he comfortable with these religions? One cannot 

simultaneously be both cosy with and find the same ideology repugnant.  

 

From his general conduct there are convincing indications that he espouses Religious 

Plurality. He alluded to all religions having the same “higher purpose”. Someone must have 

told him that the Arabic word used to refer to the fundamental and primary objectives of 

the Shariah is Maqasid, so he decided to fit that in, suggesting that Islam and Hinduism 

share the same Maqasid. Bear in mind that the greatest of the Sharée Maqasid is to 

acknowledge the Oneness of Allah .  

 

In arranging the events that were to take place at the wedding he consulted Ashvin Narshi. 

Ashvin is the priest at the Shree Vishnu Mandir Samaj Centre in Gatesville. He carried out 

the Hindu rites at the wedding. Ebrahim Rasool wants the public to believe that the 

practices carried out were purely cultural, and not religious. Is it irrational to deduce that 

when a priest is consulted the practices carried out following such consultation are religious 

in nature?  

 

Ashvin, although being a Hindu priest, had this much understanding that Muslims are 

staunch monotheists, and hence they will not approve of the practices that were to be 

conducted. He therefore drew Ebrahim Rasool’s attention to this. Ebrahim Rasool 

responded by ignoring the warning as he was prepared to take on the risks involved. He 

deliberately chose to use the occasion to push the boundaries; which escapade he referred 

to as an “adventure”. It was not going to be a purely Muslim wedding, nor a Hindu wedding, 

but a wedding celebrating religious pluralism.  

 

Ebrahim Rasool congratulated the crowd for being brave in attending the wedding. The 

bravery did not relate to some physical danger at the venue. He knew fully well that the 

introduction of Hindu rituals in the wedding would upset Muslims, but he considered 

himself brave enough to pioneer new grounds into religious inclusivity. He was going to 

defiantly show these bigots that he would challenge their narrow-minded worldview and 

courageously conquer territory never traversed before. He subtly conveyed to the crowd 

that their attendance at the wedding (including the two sheikhs) was a statement of their 
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support of and solidarity with his hazardous escapade; therefore he congratulated them for 

their bravery. He indicated that separate Muslim and Hindu wedding functions would be for 

cowards, but he and those who attended were not cowards. They were going to combine 

the two. He made a conscious decision to thread the steep and difficult path, and he 

challenged the crowd to transcend their deep prejudices.  

 

The Nikah Khutbah was to be conducted by Imam Rashid Omar, an infamous proponent of 

Religious Pluralism.  

 

Ebrahim Rasool invited Reverend Lionel Louw to make a prayer at the wedding function. If a 

Muslim invites a Christian Priest to pray at his daughter’s wedding, is it irrational to deduce 

that such a person believes in the equality of religions? 

 

On the MJC version, Ebrahim Rasool only became aware of the Hindu nature of these 

practices after the event, when “Mufti Google” was supposedly consulted. However, he 

consulted in advance someone more knowledgeable on Hinduism than “Mufti Google”, i.e. 

a Hindu Priest, yet we are made to believe that he was unaware of the Hindu nature of 

these practices.  

 

The programme list for the event, which was obviously prepared in advance, stated in black 

and white that Swagatam; Jaimala; Kanyadan, Mangal Phera, Mangal Sutra and Mithai were 

going to be conducted under the auspices of the Hindu Priest. The MJC wants the public to 

believe that Ebrahim Rasool had no prior knowledge that these were distinctly Hindu 

practices22, and that by carrying these out the participants would be imitating Hindus.  

                                                           
22 Since Ebrahim Rasool is first and foremost a politician, perhaps an illustration in political terms will serve in 

driving the point home.  

 

Mull over the following fictitious scenario.  

 

Son-in-law: All my life I have been a DA supporter. My whole family are all dedicated DA members. This is my 

identity which I cannot deny. However, since I met your daughter, I have decided to become an 

ANC member. I have a few requests regarding the wedding ceremony, which are: (a) I will be 

inviting Hellen Zille to make a small prayer, (b) A DA banner will be set up on the stage, (c) The 
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old South African Flag will be displayed, and (b) we will sing Die Stem (the national anthem of the 

apartheid state).  

 

Father-in-law: Are you mad? Over my dead body! How can you do this to me? It goes against everything I 

stand for. I thought you said you have become an ANC member? 

 

Son-in-law: Yes, but I need to respect my parents. You can’t expect me to deny my identity and who I am? 

Anyway, there are many universal values shared by both parties.  

 

Father-in-law: It just does not make sense. You say you are an ANC member, but you want to invite the enemy 

to our joyous occasion. That is treachery of the highest order. Where is your allegiance?  

 

Son-in-law: I am with you. Don’t take these things very seriously. After all, it is just a banner and a flag. What 

harm can a prayer and a piece of cloth do?  

 

Father-in-law: I know it is a piece of cloth. Surely you can’t be blind to what it symbolises. It identifies one as a 

supporter of oppression. I am beginning to doubt whether you have really changed your political 

views.  

 

Son-in-law: See, here is my ANC membership card. Is that not sufficient to prove my views and loyalty?  

 

Father-in-law: But any damn fool sitting in the crowd will think you are part of the enemy. Nobody is going to 

believe you or ask you for your card.  

 

Son-in-law: Relax. You are over-exaggerating and taking it out of context. After all, isn’t political diversity 

healthy for democracy? Should we be suppressing our multiculturalism, and should we ignore 

the realities of the world around us? Don’t burry your head in the sand and run away from 

reality. Rather, don’t think of it as a political statement. Just call it a cultural event.  

 

Father-in-law: But it has obvious political implications. Nobody is going to fall for such wishful thinking 

hogwash.  

 

Son-in-law: Now, now. You are an old politician. You know you can make it whatever you want it to be. We 

don’t say bribes, we just called it lunch-money. Same here, just say it is a cultural item. I know 
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As mentioned above23, for imitation to come about, it is not necessary that the link actually 

contains elements of kufr or shirk. This much is sufficient is that the innocent onlooker who 

does not know the parties would gain a reasonable impression that the players are Hindus 

(in this case). Therefore there is no need to delve into what the deeper meaning24 of each of 

the Hindu practices is. It is adequate that they are distinctly Hindu practices.  

 

The MJC have been flip-flopping on their “sanitised” label25. In true sycophantic style, at one 

stage they alleged that it was a “sanitised” Hindu wedding. The difficulty with that alibi is 

that when you take a real thing and make a few adjustments whilst still resembling the 

original, you end up with an imitation. Even an imitation or mock Hindu wedding is 

incompatible with Tawheed.  

 

When that did not seem to be feasible they suggested that it was an “unsanitised” walk 

around the fire representing idolatry, but they only became aware of this after the event. 

                                                                                                                                                                                     
apartheid was bad, but there is no oppression in simply singing Die Stem. Nobody is going to get 

hurt. You need to be adventurous and be able to push the boundaries. Be brave enough to 

thread the steep and difficult path. Don’t be a coward. Ok, let us compromise. You can sanitise 

the anthem by removing any words you don’t like. In that way we meet each other halfway.  

 

Father-in-law: No matter what words I remove, it is still a symbol of oppression. Don’t you get it? The song 

does not have to physically oppress. It is inseparably associated with apartheid, no matter what 

words are cut out.   

 

Son-in-law: You know that. I know that. But nobody else needs to know that you know that. If anybody asks, 

just say you didn’t know. Then you take out your phone in front of them and google “Die Stem”, 

followed by a surprised look on your face.   

 

Father-in-law: Ah, that is brilliant! My daughter saw something in you which we didn’t see. It is the common 

values that we share. My son, you are going to have a great future in politics.  

 
23

 See page 8 
 
24

 This is a red-herring and obfuscation contrived by the MJC.  
 
25

 It reminds me, not too long ago the Saudis sanitised their Istanbul Consulate by repainting the interior after 
Mr Kashoggi disappeared. We should not suspect they had something to hide! 
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They need to make up their mind and own up as to where they stand: sanitised or 

unsanitised. If it was factually “unsanitised26”, why even bother to suggest the label. They 

nevertheless knew it was a Hindu religious practice. The more they tried to extricate 

themselves, the deeper the self-incrimination grew27. The public is not a bunch of fools, so 

they should not attempt at pulling wool over their eyes.  

 

No confidence can be placed on Ulama who indecisively dribble in circles concerning 

matters negatively impacting on and undermining Tawheed.  

 

True Ulama are those who fear Allah  and Him alone. They never hesitate in making 

Amr bil Ma’roof and Nahi anil Munkar (enjoining the good and forbidding the evil). They are 

the least bothered about the creation and never make themselves cheap. Kings and worldly 

leaders stand in awe and respect for those who fear Allah  alone. But the same worldly 

leaders scoff at those learned men who sell their Deen and behave like bootlicking minions.  

 

The MJC wrote to Ebrahim Rasool seeking clarification. He responded by giving them 

instructions to investigate other Ulama. He would never have had the audacity to do so if he 

was addressing true independent Ulama. Following up on his instructions, the MJC called 

on, inter alia, Ulama to apologise to Ebrahim Rasool.  

 

Instead of turning their guns in the direction of the Ulama, the MJC should have used those 

resources and energies to protect Tawheed, not Ebrahim Rasool.  

 

                                                           
26

 If there ever was a concept of sanitised Hindu practices in the first place.  
 
27

 One would have thought that they would have learnt lessons from the Orion Saga. Layers of deceit upon 
deceit resulted in a truly humiliating and embarrassing public expose. When Ulama attempt to insult the 
intelligence of the public, one cannot blame the public for losing confidence in them.  
 
That is why Shafiq Morton commented: 

“Why the MJC did not nip the Orion scandal in the bud is a pertinent question: for had it responded 
with alacrity from the get-go, it’s hardly likely that the organisation would have been publicly 
embarrassed by Debora Patta on e-TV’s 3rd Degree.” 
 

The lesson that should have been taken home is that being evasive exacerbates the problem. A humble 
apology from the outset goes a far way in bring the saga to a close.  
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Duty to speak out, otherwise leave 

 

If an ordinary practicing Muslim enters a wedding gathering and sees that there is 

intermingling of the sexes, he would realise that the laws of Allah  are being violated 

here. Hence we would get up and leave.  

 

If the bride is displayed like a mannequin on the stage for all and sundry to observe, that 

would be a further reason to leave. If he picks up the programme card and reads that there 

will be an indian dance taking place, that itself would be sufficient to compel him to leave.  

 

What if, added to that, the other factors mentioned above were present, such as a Christian 

priest making a prayer, the various Hindu ceremonies, and so forth. A Muslim concerned 

about standing before Allah  on the Day of Qiyaamah would not dare to remain in such 

a gathering. A Muslim does not fear the creation.  

 

Now what if that Muslim was supposed to be learned person, holds a senior position in an 

Ulama organisation and is seen to be a role-model by some, would the intensity of the duty 

to get up and leave not be multiplied manifold? The learned person would have had an 

added duty to speak out, whether people like it or not.28 

                                                           
 مرة بهذا ابتليت: هللا رحمه حنيفة أبو قال" ويأكل يقعد بأن بأس فال غناء أو لعبا ثمة فوجد طعام أو وليمة إلى دعي ومن: "قال 28

 بها اقترن لما يتركها فال" القاسم أبا عصى فقد الدعوة يجب لم من: "والسالم الصالة عليه قال. سنة الدعوة إجابة ألن وهذا. فصبرت

 لم إذا وهذا يصبر، يقدر لم وإن منعهم، المنع على قدر فإن نياحة، حضرتها وإن اإلقامة واجبة الجنازة كصالة غيره، من البدعة من

 المسلمين، على المعصية باب وفتح الدين شين ذلك في ألن يقعد؛ وال يخرج منعهم على يقدر ولم مقتدى كان فإن به، مقتدى يكن

 يكن لم وإن يقعد، أن ينبغي ال المائدة على ذلك كان ولو به، مقتدى يصير أن قبل كان الكتاب في هللا رحمه حنيفة أبي عن والمحكي

ْكَرى َبْعدَ  َتْقُعدْ  َفالَ : }تعالى لقوله مقتدى الِِمينَ  اْلَقْومِ  َمعَ  الذِّ  يحضر؛ ال الحضور قبل علم ولو الحضور، بعد كله وهذا[ 68:األنعام{ ]الظَّ

 بضرب التغني حتى حرام كلها المالهي أن على المسألة ودلت لزمه، قد ألنه عليه؛ هجم إذا ما بخالف الدعوة، حق يلزمه لم ألنه

 .يكون بالمحرم االبتالء ألن ابتليت، هللا رحمه حنيفة أبي قول وكذا. القضيب

 (365/ 4) المبتدي بداية شرح في الهداية

 

نْ  َوَسأَْلُتهُ : اْلَجاِمعِ  ِكَتابِ  فِي أَْشَهبَ  َسَماعِ  فِي َقالَ    َخَشَبةً  َجْبَهتِهِ  فِي َيْجَعلُ  َوآَخرُ  اْلَحْبلِ  َعلَى َيْمِشي إْنَسان   َوفِيَها اْلَولِيَمةِ  إلَى ُيْدَعى َعمَّ

 .إْنَسان   َيْرَكُبَها ُثمَّ 

ُ  َيقُولُ  َنَعمْ : َقالَ  أََيْخُرُج، بَِذلِكَ  َعلِمَ  ُثمَّ  َدَخلَ  َفإِنْ  يلَ قِ  َيأْتِيَ  أَنْ  أََرى اَل : َفَقالَ   َحِديث   فِي َيُخوُضوا َحتَّى َمَعُهمْ  َتْقُعُدوا َفال} َوَتَعالَى َتَباَركَ  هللاَّ

ُكمْ  َغْيِرهِ   [140: النساء{ ]ِمْثلُُهمْ  إًِذا إِنَّ
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Did the two MJC sheikhs get up and leave? If not, is there some acceptable explanation? 

Have they not brought the Ulama into disrepute? The public have a right to know.  

 

                                                                                                                                                                                     
 (5/ 4) خليل مختصر شرح في الجليل مواهب

 

 بالِل والعياذ ـ األعراف بعض ألن العرف؛ أقره ولو منكر الشرع أنكره فما الشرع، بإنكار والعبرة والعرف، الشرع أنكره ما والمنكر

 من حاك ما اإلثم: »وسل م عليه هللا صل ى النبي قال ولذلك ينكره، السليم والعرف السليم فالعقل الشرع أنكره وما المنكرات، تقر ـ

 .مستقيمة ومناهجهم سليمة، فطرهم أناس في وهذا ينكرونه، الناس ألن ، «الناس عليه يطلع أن وكرهت نفسك

 قيمته له رجل يدعى أن مثل المنكر، ولتغيير للدعوة إجابة الحضور؛ عليه يجب فحينئذ   المنكر، تغيير على قادراً  المجيب كان إذا أما

 على قادر ألنه واجب؛ عليه فالحضور الحرام، هذا يغير أن على قادر وهو فيحضر الحرام، فيها وليمة إلى سلطة له أو العلمية،

 . «بيده فليغيره منكراً  منكم رأى من: »وسل م عليه هللا صل ى النبي قال وقد المنكر، تغيير

 ،[2: المائدة{ ]َواْلُعْدَوانِ  اإلِْثمِ  َعلَى َتَعاَوُنوا َوالَ : }تعالى قوله هذا ودليل حرام، المحرمة الوليمة إلى فاإلجابة قادراً  يكن لم إذا وأما

لَ  َوَقدْ : }تعالى وقال ِ  آَياتِ  َسِمْعُتمْ  إَِذا أَنْ  اْلِكَتابِ  فِي َعلَْيُكمْ  َنزَّ  َحِديث   فِي َيُخوُضوا َحتَّى َمَعُهمْ  َتْقُعُدوا َفالَ  بَِها َوُيْسَتْهَزىءُ  بَِها ُيْكَفرُ  هللاَّ

ُكمْ  َغْيِرهِ   .والمعصية العقوبة في مثلهم فأنتم معهم قعدتم إن يعني[ 140: النساء{ ]ِمْثلُُهمْ  إًِذا إِنَّ

 (328/ 12) المستقنع زاد على الممتع الشرح

 

 والمنكر الحضور، يلزمه فال يقدر لم وإن وغيَّره، حضر تغييره، على يقدر منكراً  الوليمة في أن وعلم العرس، وليمة إلى دعي من

 .المحرمات من ذلك ونحو والخمور واالختالط، والتبرج، والتصوير، والغناء، الطعام، في كاإلسراف

 .انصرف إزالته على يقدر لم فإن أزاله، بالمنكر علم ثم حضر ومن

 (79/ 4) اإلسالمي الفقه موسوعة

 

ِ  آَياتِ  فِي َخاضَ  نْ مَ : َمْنَدادُ  ُخَوْيزِ  اْبنُ  َوَقال َتِحل، الَ  اْلُمْنَكرِ  أَْهل ُمَجالََسةُ : اْلُعلََماءُ  َقال  َكافًِرا، أَوْ  َكانَ  ُمْؤِمًنا َوُهِجَر، ُمَجالََسُتهُ  ُتِرَكتْ  هللاَّ

ا َغْيِرهِ  َحِديث   فِي َيُخوُضوا َحتَّى َعْنُهمْ  َفأَْعِرضْ  آَياتَِنا فِي َيُخوُضونَ  الَِّذينَ  َرأَْيتَ  َوإَِذا: }َتَعالَى بَِقْولِهِ  َواْسَتَدلُّوا ْيَطانُ  ُيْنِسَينَّكَ  َوإِمَّ  َفالَ  الشَّ

ْكَرى َبْعدَ  َتْقُعدْ  الِِمينَ  اْلَقْومِ  َمعَ  الذِّ ل َوَقدْ : }َتَعالَى َولَِقْولِهِ { .  الظَّ ِ  آَياتِ  َسِمْعُتمْ  إَِذا أَنْ  اْلِكَتابِ  فِي َعلَْيُكمْ  َنزَّ  َفالَ  بَِها َوُيْسَتْهَزأُ  بَِها ُيْكَفرُ  هللاَّ

ُكمْ  َغْيِرهِ  َحِديث   فِي َيُخوُضوا َحتَّى َمَعُهمْ  َتْقُعُدوا  . {  ِمْثلُُهمْ  إًِذا إِنَّ

؛ ِمْنُهمْ  َظَهرَ  إَِذا اْلَمَعاِصي أَْصَحابِ  اْجتَِنابِ  ُوُجوبِ  َعلَى بَِهَذا َفَدل: اْلقُْرُطبِيُّ  َقال َضا فِْعلَُهْم، َرِضيَ  َفَقدْ  َيْجَتنِْبُهمْ  لَمْ  َمنْ  ألِنَّ  ُمْنَكر   َوالرِّ

 .ُكْفر   ْلُكْفرِ بِا

اصُ  َوَقال  َوَتْركُ  إَِزالَُتهُ  ُيْمِكْنهُ  لَمْ  إَِذا اْلَكَراِهَيةِ  إِْظَهارُ  إِْنَكاِرهِ  ِمنْ  َوأَنَّ  َفاِعلِِه، َعلَى اْلُمْنَكرِ  إِْنَكارِ  ُوُجوبِ  َعلَى َدالَلَة   اآْلَيةِ  َهِذهِ  َوفِي: اْلَجصَّ

 .  َغْيِرَها َحال   إِلَى َوَيِصيرَ  َيْنَتِهيَ  َحتَّى َعْنهُ  َواْلقَِيامُ  َفاِعلِهِ  ُمَجالََسةِ 

 (176/ 42) الكويتية الفقهية الموسوعة
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On the other hand, if they acknowledge it was an error and are genuinely remorseful, that 

would put these questions to rest.  

 

Difference of Opinion 

 

When the MJC (JUSA as well) is unable to provide answers, the trump card they often use as 

a last resort is to raise the shield of “respect difference of opinion”. By this they mean that 

when two fatwas exist on a particular issue, it is incorrect for one Mufti to criticise the 

other. Both views are equally valid29 and need to be respected. People are free to prefer any 

one, without repudiating the other. Countering the other view would be deemed to be 

disrespectful.  

 

Is this an approach which they use consistently, or only when it works in their favour?  

 

I have heard Mufti AK Hoosen saheb’s audio fatwa. I cannot find fault with it. It cannot be 

said to be irresponsible, preposterous, ridiculous, far from the truth, inaccurate, 

unsubstantiated, malicious or reckless. To the contrary it finds support in many of the 

introductory points mentioned above. It can easily be substantiated with detailed proofs 

and authoritative references.  

 

Incidentally, Mufti AK Hoosen saheb is not the only one who has publicly condemned the 

Hindu wedding fiasco. Other Ulama have also spoken out.  

 

Now that, based on the MJC’s own principle, his fatwa is equally valid and deserves to be 

respected, why should he apologise to Ebrahim Rasool? What wrong has he done? The MJC 

should not behave in a condescending and autocratic manner and assert that their fatwa is 

the only one and correct view in this matter. That would be violating their own principle.  

 

                                                           
29

 This approach has an uncanny resemblance to Religious Pluralism.  
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Opportunity still available 

 

All is not lost. There still exists the opportunity for the MJC to redeem itself and restore a 

degree of credibility.  

 

Firstly, if we raise our gaze to the heavens we find the Doors of Taubah still open. None of 

us are free of faults. We all make mistakes, including the writer hereof. We constantly turn 

to Allah  in repentance for our shortcomings, and never seek to justify them. There is 

honour in owning up to our mistakes and making amends.  

 

Secondly, there should be an unequivocal statement that what transpired at the wedding 

function is unacceptable in Islam and that it put people’s Imaan at risk, even if this 

statement may upset Ebrahim Rasool. A nonchalant expression of distancing oneself will not 

serve as a serious deterrent.  

 

Protecting Tawheed a priority 

 

The long-term message which is being conveyed to the youth is that they can get married 

across the religious divide for as a long as they are prepared to meet each other half way -- 

A bit of this and a bit of that. If the MJC condones it today for Ebrahim Rasool, then 

tomorrow they will have to do the same for Ahmed, Fathima and Yusuf. In the future when 

they find, Allah  forbid, couples attending mosque on Fridays and church on Sundays, 

they should not ask: How did we get here? The Shuyookh of MJC would then have to look 

themselves in the mirror and take responsibility for their imprimatur contribution to this 

outcome.  

 

A strong, firm, loud and clear message needs to go out to our upcoming generations: It is 

one or the other. No half-way compromise in Deen is acceptable.  

 

May Allah Taála guide us and all our future generations. And may He take us from this world 

with Imaan.  
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And Allah Taála knows best.  

 

Emraan Vawda 

1440  21 

28 January 2019 
 


